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M. 1. Vorobyova-Desyatovskaya

A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALIL
II. AVADANA AND JATAKA (PART 8)

As we have seen earlier, the text of the Bairam-Ali manu-
script contains a large number of Prakrit grammatical
forms. For example, in place of Skt. satvaih, Instr. PL., we
find the form sarvehi, which goes back to satvebhih. We
find -ehi, in place of -ebhih and -aih; which is one of the
most widespread Prakrit grammatical forms, repeated al-
most invariably throughout the text. Especially frequent are
violations of the samdhi rule, for example, kin taya and kin
tena instead of Skt. kims tava and kims tena. Also, many verb
forms — aorist forms, for example — are given incorrectly.

A textual comparison with avadanas with the same
plotline shows that the text in the manuscript is abbreviated
and simplified. Onc is tempted to conclude that the storics
outlined in note form in the manuscript hark back to an ear-
lier folkloric layer that was further developed in alter
avadanas. The language would have been intentionally
“Sanskritized" to grant it legitimacy by making it similar to
the language of classical Sanskrit literature.

In two recently published articles, Prof. Seishi Karashima
(Tokyo) analyzes the grammatical features of a number of
Sanskrit texts recorded in the fifth — ninth centuries. He
notes departures from standard Sanskrit in orthography,
phonology, syntax, and morphology and identifies several
forms reflected neither in BHSD nor in BHSG, but which
came to be standard for the Buddhist Sanskrit of the pe-
riod under discussion. Seishi Karashima concludes that
the language of many Buddhist texts (e.g., the earliest ex-
tant version of the “Lotus Sifra” that we find in the
Lishun fragments of the satra) was originally not San-
skrit, but Prakrit (the Indian vernacular of the medieval
period), only later “Sanskritized” when they were re-
corded in written form. It seems that the Bairam-Ali
manuscript may confirm Karashima's conclusion. But, of
course, its language needs additional and thorough inten-
sive study [1].

FOL. 26a
TRANSLITERATION

. catur mahardjainatnam' vina[va) vistarena kim karma $vasas ca mahasvasas ca babhiiva.
. . - , - - =2 s - -
. atisvaras ca citisvaras ca garuda babhavuh te kasvape sammyaksambuddhe sakasa * Siksapada-
. ni grht Otahi || vivaha iti dharmadinnavam bhiksunyam vistarena pravrajya vaktavya tasya
. karma kasvape summyaksambuddh[e] pravrajita tatra karma tava matapitara* varsakam karitam
. vedapatvam krtam brahmacaryam cirnnam || chedanam yatha mahasamudre satvasyva pamcahi* yaksa

S S

TRANSLATION

1. [Tell] in detail the vinava of the four maharajas ""’. What was [their] karma? The [ndgas] Svasa ¥ and Mahasvasa 1*!
were

2. [flying in the air]. Ati$vara ' and Cutivara ), [later became] Garuda. At the time when the entirely enlightened
Kasyapa was alive, they followed

3. moral norms of conduct. [Story| of entering marriage '°. In detail about the bhiksuni Dharmadinna. Tell how [she
received] pravrajva. Her

4. karma [was thus): in the time of the entirely enlightened Kasyapa [she] underwent the ritual of induction. Here the
karma [was the following]: her parents commanded that a housc be built for her to varsa time; [by her] the Vedas were

5. comprehended 7). She led a pious way of life. [Tale] entitled “Division”. How in the ocean between five-hundred
yaksas

! Braces { }designate supertluous aksara.
2 Instead of sakase.

¥ Instead of Skt. matapitarau.

* Instead of Skt. pamcabhih.

¢ M. . Vorobyova-Desyatovskaya, 2002
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Commentary

" The text presents a version of the tale attested in the Milasarvastivada Vinaya, found among the Gilgit manuscripts,
sce Gilgit Manuscripts, Mula-Sarvastivada vinava, vol. 1. p. 260, 1. 18—19.

(21 Syasa — the name of the naga who, according to the Vinaya, was an earlier incarnation of the mahardja Dhrtarastra.

1) Mahasvasa — the name of a ndga, an earlier reincarnation of the mahdraja Viridhaka.

I4) Atigvara (cf. Milasarvastivada-vinaya, p. 260, line 18 — Attesvara) — the name of a suparnin, an earlier reincarna-
tion of the maharaja Virtipaksa.

¥ Catisvara (cf. Milasarvastivada-vinaya, p. 260, line 18 — Ciide$vara) — name of Garuda, an earlier reincarnation of
the maharaja Vaisravana.

11 In the uddana on fol. 25b (2) we find the same title. A brief Sanskrit version of the avadana about Dhammadinna, for
the Pali version, see Apadana, 11, pp. 567—9.

" vedapatyam krtam — lit. “was achieved [knowledge of the] Vedas, which one must acquire”, where vedapatya means
“what must be acquired in the Vedas”.

FOL. 26b

TRANSLITERATION

1. [Satelhi pamcahi® kitagara® sat[e]hi pamca varsa Satehi eka pasuka’ chinna evam vistarttavyam

2. kim karma bhagavatah kasyapasva sammyaksambuddhasya upasakasya anagamisya ® pasuka bhagna

3. bhata bhuOtena || khadyateti mahasamudre satva upapannah sa tatra sthalajais ca jala-

4. jais ca na dantadatah ® khadvate kin tena karma[m) krtam bhagavan aha sammyaksambuddhe kasyape naiva-
S. siko babhitva duhsilo vitaritva samghikam dravvam tena analvena vinasitam || nandika i-

TRANSLATION

1. between five-hundred families ® one [handful] of sand *! was five-hundred years later shared by a living being. Thus
one should tell in detail.

2. What was the karma [of that living being]? Into the patra of upasaka, who achieved non-return to the world, [in the
time of] the entirely enlightened Kasyapa onc [handful] of sand he threw.

3. [This being then] was Bhata. [Tale] entitled “It is eaten” "), A [certain] being was born in the ocean. There it [is by
all] born on earth and in the water,

4. not defended by teeth, eaten. Thanks to what does he have [such] karma? The Bhagavan recounted: “In the time of
the entirely enlightened Kasyapa there was

5. a monk who lived in a monastery. Through negligence, the things that belonged to the community were destroyed by
this unhappy [creaturc]”. [Tale| of Nandika !'').

Commentary

1 The word kiitagara in Buddhist Sanskrit is attested in the meaning *“a room on an upper floor” (see BHSD, p. 190).
The same word occurs again in the text, sce fol. 27a(5) — kitagara matro. The text may contain a slip of the pen in place of
kutdgara. Based on the dictionary meanings of the components in this compound, we can surmise that it means (i) “house-
hold, family home™; (ii) “group, biological species”. These meanings match the context in both cases.

11 The story is a version of the avadana Pamsupradana (“Gift in Sand™), see Divvavadana, pp. 348—82, but a number
of the details are different. In the avadana, the “handful of sand™ — pamsvaijalir — is placed in the Bhagavan's patra by
a boy named Jaya (p. 366) who was later reborn as the famed Asoka (pp. 368—9). The Bhata (1. 3) mentioned in the manu-
script is onc of the brothers of an clder merchant in Mathura, who, according to the text of the avadana, resolved the conflict
of five-hundred monkeys — paricanam markatasatanam yitha (p. 349).

" In the uddana on fol. 25b(2) we find a Prakritized version of the title — Khgjjate. We were unable to identify
the tale.
1" See the following folio.

* Instcad of Skt. satebhih pamcabhih.
® Instcad of kutagara.

" Instead of pamsuka.

¥ Instead of Skt. anagaminah.

Y Instead of dantadattah.
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FoL. [27 a]

TRANSLITERATION

. ti| nandiko bhiksu ra(jagrhe vilharati grdhrakite parvate sa tatra pretim adrsasi duhkhita[m)]

. caksu vivarjitam sa etam prakaranam bhagavata drocayati kin taya'® karma[m] krtam bhaga-

. van ahaO kasyape sammyaksambuddhe sresthidhita pravrajitda taya na sakitam brahmacaryam prati-

. pada nayatasya'! bhiksusamghena aprajiiaptam'? krtam sa matsaryam nisevata'® bhagavacchravakam
. drstva caksu nimilayati || pinda iti mahasamudre satvo upapannah kitagara'* matro

N B W N

TRANSLATION

1. In Rajagrha there lived a bhiksu [by the name of] Nandika 2. On the mountain of Grdhrakita, there, he saw 3
a preti, unfortunate,

2. with no eyes. He told the Bhagavan about all the circumstances [and asked]: “What is her karma?” The Bhaga-

3. van said: “In the time of the entirely enlightened Kasyapa [she] was the daughter of the elder of the merchants [and]
underwent the ritual of induction. [But] she was unable to lead a righteous way of life .

4. and they did not accept her in the community of bhiksus. She nursed her jealousy. Sravakas of Bhagavan

5. having seen, she would close her eyes. [Tale entitled] “Dumpling” "4, A living thing was born in the ocean, and
[a whole] family [of such beings arose].

Commentary

1121 The story presents a short version of the avadana Jatyandheti, see Avadanasataka, 1, pp. 267—70. The bhiksu in the

avadana is called Nandaka.

(131 The form adrsasi is inexplicable in Sanskrit. In the Avaddnasataka, p. 267, we find in its place the form of the
sigmatic aorist of the root drs — adraksid. It could be a slip of the pen adrsta asit (cf. fol. 28b (4): pravrajita asit). It may
also be that the copyist did not understand the Sanskrit form of the sigmatic aorist and used the simpler form of the aorist
VII, abbreviating it: adrsasi instead of adrsasit, 3 Sg.

14 In the uddana on fol. 25b (3) this story is called Pindi. In content it is similar to the story with the title “It is eaten”,
cf. fol. 26b (3). We were unable to find this tale in other Buddhist sources.

U151 See fol. 26b (1), n. 1.

FoOL.27b

TRANSLITERATION

1. ma[m) sa pindasadrse so tatra satvehi'® khadyate punar eva ca so jayate artta svaram'® krandate

2. kin tena"’ karma[m) krtam kasyape sammyaksambuddhe pravrajito asi naivasikah duhsilo anaga-

3. tam caO samghikam staubikam'® mahadvarikam paudgalikam paribhogena paribhunktah || brahmana
4. iti brahmano bhagavantam drstva parisvajati bhiksavah varayamte bhagavan aha ma vara

S. vatha putra snehena parisvajati pamca janma satanyesa mama pita babhiva bhagavata tasya

TRANSLATION

1. similar to a meat dumpling. It was eaten there [by other] living beings. And it was born again the same [and] cried

out for help.
2. What is its karma? In the time of the entirely enlightened, it was [a man who] underwent ritual of pravraja. He was

a bad monk and [sacrifices] that did not belong to him,

' Instead of Skt. kims taya.

! Instead of netum asya?

'2 Instead of aprajiiaptim?

' Instead of nisevita.

' Instead of kutagara, cf. fol. 26b (1).
'* Instead of Skt. satvaih.

' Instead of arta svaram.

'7 Instead of kims tena.

'* Instead of staupikam.
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3. and were the community's, from the stipa, the main vestibule of the temple, the personal [food of other monks], for
[his own] pleasure

4. he did eat. [Tale| of the brahmana "% [A certain] brahman, upon seeing the Bhagavan, embraced him. The monks
forbid [him the embrace]. Bhagavan

S. said: *Do not forbid [him]}! He embraced [me] like a son with love. Five-hundred incarnations ago he was my
father™.

Commentary

U110 the uddana on fol. 25b(3) this story is called Brahmanam karsakam (“[Tale] of the Brahman-Farmer”). Both
words are in the Acc. Sg. Is it meter causa? We were unable to identify the storyline.

FoOL. |28 a]

TRANSLITERATION

|. dharmadesitah pravrajitah arhatvam praptam kim karma kasyape pravrajito 'bhisi[t]'® karsakah kse-
2. tram krsati tena Gyusman mahakasyapo pindakena pratipaditah tasya ksetre sauvarna yava-

3. nkuraO pradurbhita vistarena avadanam karyam || pitd iti bhagavam rajagrhe viharati

4. tatraOanyataro brahmanah kalagatah sa grddhrakiitasya natidure jiapitah tasya putro a-

5. tiva socate sa ca brahmano devesu upapannah tasya devabhiutasya karunyam jatam sa tam putram

TRANSLATION

1. was converted to the path of following the dharma, he underwent the ritual of pravrajya; arhat-ness was attained.
What is [his] karma? During the time of the [Buddha] Kasyapa he underwent the ritual of induction. [As a] peasant

2. he tilled the field. He venerated the great Kasyapa [with an offering of] dumplings. On his field did appear golden

3. shoots of barley. [Thus] one should tell the avadana in detail. [Tale] entitled “Father” !"). The Bhagavan lived in
Rajagrha.

4. A certain brahman died there. His fame spread almost to the very [mountain of] Grddhrakita. His son

5. was much aggrieved. And this brahman was born among the gods. Pity [for his son] awoke in him after he had as-
sumed the appcarance of a god.

Commentary

" In the uddana on fol. 25b (3) the story has the same title. In the Pali canon there are several jdtakas that are close in
storyline to this tale. They recount (i) that one should not shed tears for the deceased; (ii) how the dead help the living with
counsel to follow the teaching of the Buddha. The manuscript enumerates the good deeds for which one can be reborn in
heaven, an important detail in the proselytizing literature. Cf. the Buddha's sermon “The Sermon on the Four Meritorious
Men”, see The Gilgit Manuscript of the Sanghabhedavastu, pt. 11, pp. 206—7.

FOL.28b
TRANSLITERATION

. aha ma Soca devesv aham upapannah na aham socya iti putra aha kin te*® karma[m) krta-

. m itiO vadi devesu upapannah sa kathayati buddho pindakena pratipadita iti uposa-

. tam caO me ekam grhitam tenasmi devesu upapannah tatah brahamana darakah utsrstva

. grham tathagata sasane pravrajitah kin karma[m] krtam kasyape sammyaksambuddhe pravrajita asit

. malapadmam vratam ksantih ik[su)$ala ca puspitam gandham sarana dipo®' ca margo®® bhavati pascimah ||

R W N —

TRANSLATION

1. said: “Do not gricve! | have been born among the gods. You should not grieve over me!” The son asked: “What then
is your karma,

1% Instead of abhisit.

20 Instead of Skt. kims te.

2! Instead of dipasya or dipam (?).

2 Instead of margasva or margam (?).
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2. why were you born among the gods?” [The father] recounted: “[In an earlier incarnation] I venerated the Buddha
[with an offering] of dumplings

3. and alone observed [the fast of] uposatha, therefore I have been born among the gods”. The brahman'’s son then left

4. home [and] in accordance with the instruction of a tathdgata underwent the ritual of induction. What is [his] karma?
In the time of the entirely enlightened Kasyapa he underwent the induction of pravrajva,

5. diligently performed service [to maintain] the flower garlands [and] lotuses [in the temple] as well as the stalks of
canc sugar, and looked after the Buddha's cell 8], adorned with flowers, and finally saw to the lanterns and the road !'%!
[lcading to the temple].

Commentary

(8] The word gandha appears to be used here in place of gandhakuti “Buddha's cell”, puspita — *“covered in flowers” —
is a modifier of the cell.

) $arana dipo ca margo bhavati pascimah — lit. “final care, for the lanterns and the road”, where dipo and margo are
in the Nom. Sg., apparently by mistake in place of Acc. or Gen. One could also translate it as “final care — the lantern and
the road”.

Notes

1. Seishi Karashima, “Some features of the language of Saddharmapundarikasitra™, Indo-Iranian Journal, 44 (2001), pp. 207—30;
idem, “Somc features of the language of the Kasyapaparivarta™, in Annual Report of the International Research Institute for Advanced
Buddhology at Soka University for the Academic year 2001 (Tokyo, 2002), pp. 43—66.
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